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Jost Gippert

A Glimpseinto the Buddhist Past of the Maldives
|. An Early Prakrit Inscription*

For the inhabitants of the Maldivian archipelago, the beginning of
literacy has for long been identical with the conversion of the country
to Islam in the middle of the 12th century of our era. As a matter of
fact, the Maldives have borne witness to a continuous production of
written texts since about 1192 A.D. when the oldest copper plate grants
that have come down to us were issued by Maldivian kings. Both by
their outer appearance and by their linguistic content, however, these
documents clearly suggest that the tradition of literacy must have been
much older, dating back to times when Buddhism was still prevalent in
the islands. This assumption is confirmed off-hand by a very small set of
inscriptions engraved in coral-stone artefacts which were unearthed in
excavations in the capital, Male, and on Malos (Maalhos) Island (Ari
Atoll) and which bear clear indications of pertaining to a Vajrayana
environment.' Even though these inscriptions have not been decipher-
ed so far,? it is generally assumed that they date back to the tenth-
eleventh centuries, thus representing the only remnants of Buddhist
literacy which was otherwise deliberately destroyed by the Islamic
convertors.’

* My thanks are due to Mrs Naseema Mohamed and the staff of the National
Centre for Linguistic and Historical Research, Male, who drew my attention to the
present monument and who provided the photographs illustrating it here; to H.
Falk, O. von Hiniiber, D. Maue, who discussed various questions of the reading
with me, and Ch. Muller, I. Sinclair, and the CBETA publishers who made essential
information on Chinese Buddhism available to me. It goes without saying that all
remaining errors and shortcomings are mine.

' Cf. Naseema 1999: 5/ 19 and Tholal 2002: 13f. for details.

2 A first attempt of decipherment will be published as part I of the present
series.

> In the copper-plate grants (so-called lGmafanus), the destruction of Bud-
dhist monuments (statues) and institutions (monasteries) as well as the killing of
Buddhist monks not willing to be converted to the new faith is mentioned in
extenso; cf., e.g., the Isdl grant of ca. 1194 A.D. (“L2”, translated by Maniku —
Wijayawardhana 1986: 2): “In the third year of his reign His Majesty (the great
king Gadanaadheethiya), having destroyed the monastery erected previously on
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The insight into the Buddhist past of the Maldives we can gain from
autochthonous written sources has now increased dramatically by the
detection of a stone inscription that must be centuries older than the
Buddhist statues mentioned above. The monument in question is a
rectangular, brick-shaped block of coral-stone measuring about 56 x
19 x 21 cm, which was unearthed in the remnants of a Buddhist mon-
astery on the island of Landhoo, situated in one of the northernmost
atolls of the Maldives. The stone, which is now preserved in the Male
National Museum, has broken into three pieces, with the result that
parts of it were further damaged at the fractures as well as the outer
edges; a smaller fragment of about 10 x 3 X 1 cm which was found at
the same site and which bears the same kind of inscription does not fit
into any one of the resulting fissures and must thus represent the part of
another monument. Originally, all four sides of the stone must have
been inscribed completely, with three sides bearing six lines extending
from the left to the right edge each; the fourth side seems to have been
confined to five lines. All in all, about two thirds of the inscription have
been preserved, and about one half of it is well readable; it is conceiv-
able (and the reading provided below will confirm this) that it represents
a continuous text which ends with the side showing only five lines.

From a palaeographic point of view, the inscription bears a clear re-
semblance to South Indian epigraphical records of the sixth-eighth
centuries written in local subtypes of the Brahmi script,* with no ten-
dency yet towards the development of cursive variants typical for the
palm-leaf based writing of later centuries. In this way, the inscription
has a totally different outlook in comparison with all later monuments
of the Maldives, including both the Vajrayana Buddhist inscriptions
and the early Islamic records, whose script (called dives akuru)® is

Isdhoo by the infidel kings, uprooted the image and destroyed it and having
brought the ordained priests of the community of monks belonging to this mon-
astery all together to Maale and beheaded them.” For the name of the king which
should rather be read gaghanaditya = Skt. gaganaditya, cf. Gippert 2003: 34, n.13.

* A rough survey of the material published in Epigraphia Indica yields the
following examples of similar-looking types: Vol. 4, no. 25, between p. 196-197
(Vikramendravarman IL.); Vol. 6, no. 2, p. 18-19 (Krsnavarman IL.); Vol. 8, no. 23,
p. 234-235 (Kumaravisnu II.); no. 24, p. 238-239 (Sarvalokasraya, A.D. 673);
Vol. 14, no. 24, p. 334-335 (Madhava IL.); Vol. 18, no. 2, p. 2-3 (Indravarman);
Vol. 24, no. 36, p. 258-259; Vol. 31, no. 12, p. 78-79 (Visnuvardhana II.) etc.

> The term e véla akuru, lit. “script of yore”, introduced by H.C.P. Bell for the
script used on the oldest (inscriptional) monuments known to him (as opposed to
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clearly of the cursive type, strongly reminding of the mediaeval script
used in Sri Lanka.

On the basis of a comparison with South Indian Brahmi variants, the
following transliteration can be proposed for the Landhoo inscription:°
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Side 1

1 mla] Vi-f[@] vi-Dr<- s ok s o ook sor okl ko > [ ]<i> pli]-
sa-ccha-gra-ha to-ta bhi-da-

2 -mi va-sma-ra<-gra-ha to-tam bhi-da-mi **-**-**-gra-ha> to-ta bhi-da-mi
bhu-ta-gra-ha to-

3 -tam bhi-da-mi bhu[-i]-gra-[h]<a to-ta> bhi-da-mi pre-ta-gra-ha to-ta bhi-da-
mi [ka-]la-

4  -ma-tta-gra-ha to-tam bhi-da-mi <**->[n*-v*-ral-kku-sa-gra-ha to-tam bhi-
da-mi ku-mma-nda-gra-ha

5  to-ta bhi-da-mi su-va-nna-gra-ha to-ta bhi-da-mi du-tta-na-ga-gra-ha to-tam
bhi-da-

6 mi sa-rvvla] to-tam bhi-da-mi s[v]a-ha i-li mi-li khi-li khi-li khi-1i khi-li

normal dives akuru, lit. “islanders’ script”, used in paper manuscripts), is not
based on autochthonous tradition. The difference between the two script variants
in question is much smaller than with the script of the Landhoo inscription. For
the emergence of the left-directional zana script of present day, cf. Gippert 1996: 80.

% In the transliteration, ** stands for an illegible aksara, * for an illegible part of
an aksara (consonantal or vocalic). Spaces between aksaras indicate presumed
word boundaries, while aksaras within a (presumptive) word are separated by hy-
phens; as there is no indication whatsoever of word boundaries in the original
script, this means that hyphens and spaces are freely interchangeable in the trans-
literation. Parentheses denote uncertain readings; square brackets indicate dam-
aged (parts of) aksaras that are still conceivable, while angle brackets are used to
denote gaps caused by damage. aksaras contained in angle brackets are based on
mere reconstruction.
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Side 2

1 <> olf-1i g[i)-1i [hi-1i hi-li hi-]1<li hi->li hi-li hi-li

2 hi-li || khi-li bi-li i-li mi-li khi-li s(v)a-[h]<a a->si-ti sa-ha-ssa (cai-)

3 va-na to-ta bhi-da-mi [nal-vu-ti sa-ha-ssa m[u-l]<*-k*> to-ta bhi-da-mi ca-sa-

4 -tthi sa-ha-ssa [cu]-ta-ka-(r)mma [tlo-tam bhi-da-mi sa-[va] sa-ha-ssa bhu-
mi-ka-m[pa] to-ta bhi-

S -da-mi || sa-vvla] to-ta bhi-da-mi [a]-tti-ka [t]lo-tam bhi-da-mi [a-bha-ra] to-
ta[m] bhi-da-mi

6 gi-la to-ta bhi-da-mi [vi-ca] [to-1<ta bhi>(-da-mi) <**>-ri-da to-tam bhi-da-
mi [ca-m*-]

Side 3

1 <HEFEFIXEXS fo-ta bhi-da-mi [s*-]<**>-ka to-ta bhi-da-mi da-da-ka to-ta

2 [bhi]-da-mi hla-**-ra] to-tam bhi-[da]-mi ta-s[ya gral-ha to-tam bhi-da-mi

3 va-[ccal-va-[smdal-ra-gr{d]-ha to-ta [bhi]-da-[m]i v[a-the] to-tam bhi-da-mi
[bha-te] to-

4 -tam [bhil-da-[mi] [yu-fija-na] to-ta [bhil-da-mi sa-[rlvva to-tam bhi-da-mi [||
b*_]<**_>

5 [-ml]i [bi]-ma-mi [to-ta-ya] <t*>[-ccha] to-[tal-ya [da-ra-ya) [ld-hil-sa-t[va]<-
*k_>

6 [¥*-** ha-la *o-F*-F¥|<*_F*** S dhal-ma [dha-ma dha-1ma dha-ma dha<-
**>
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Side 4 + Extra Fragment

1 <k ckek sk sk sk sk sk skok ko ckok kek keks.odkek kek **_m*pa_ta> [p*]_ta [ha']_ta
va-tla] [v*-]

2 <k sk skok skok skok ek sk skok kok skok skok skekodkok kok keok v*> [H]ja_laja_laja_laja_
la ja-la ja-

3 <k sk ckok skok skok skok skok sk kok ko kok kekS.ockk **_l*> [pa]_lapa_la [pa_lapa_]la
pa-la || ma-ha

4 <k s ok sk ok ok ok skok ok sk Sk RS CRES [mg-ha la- %% %% [q]-ma ka-[ro]-
mi ma-ha-k{u]-ti

5 <k kR ckek ockek ockek oskok ckok kok kok ko ko kkS.okoks [Sa-va Chl-dl bhl-]dl [|] Sva-ha ||

The extra fragment reads: 1 -tva-na- 2 -da-mi 3 [bhli-da-

With respect to the palacography of the monument, the following ob-
servations can be made: First, it must be noted that in contrast to many
other South Indian Brahmi variants, the given script clearly distin-
guishes <n> from <t> aksaras’ in that the latter have a closed loop to
the left at their bottom (cp. preta, 1:3) while <n> aksaras have none
(cp. naga, 1:5).% <k> aksaras are also clearly marked, viz. by a nearly
horizontal stroke crossing their vertical line in its upper half (cp. karmma
and kampa, 2:4). On the other hand, it seems extremely hard to dif-
ferentiate between <d> and <d> (cp. dadaka, 3:1) as well as <v> and
<c> (cp. vasmara, 1:2, and casatthi, 2:3). The retroflex <na> (cp. ®vana
2:3) looks quite as a dental <no> would look like. Other difficulties in
the decipherment will be discussed below; in many cases, the scanty

7 Angle brackets comprising single aksaras or letters are used to indicate
graphemic entities in this article.

¥ Cp., e.g., the inscription published as no. 3 in EI 3 (1894-95) 18-19 which
shows an opposite distribution of <t> and <n> aksaras.
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material the inscription provides does not admit final decisions about
the intended reading.

Regarding the contents of the inscription, it will nevertheless be clear
at first glance that the text we have here is a dharani spell, consisting
of but a few (= 36) mantras of apotropaic character and interspersed
with the bija formulas typical for this genre of tantric Buddhism.’ It
will also be clear that the language used is basically Prakrit, with san-
skritisms (and even hyper-sanskritisms) occurring here and there. Even
though it is for certain a different text, it bears a close resemblance
with the famous Sitatapatradhdrani '® which, preserved both in
Sanskrit and in various translated versions, contains similar formulas
used to prevent the possession (*graha, see below) caused by spirits
such as pretas, pisacas, kumbhandas, and raksasas."" And also the bija
syllables in question, beginning with ili mili khili, can be traced in
several other texts of the dharani type. On this basis, the given text can
be established and interpreted to a certain extent as follows:

§1

m*vattavil*<..>" [m]<i> 2?

plilsacchagraha tota bhidami 1 smash the possession caused by
pisdcas into pieces.

vasmara<graha tota bhidami> 1 smash the possession caused by
apasmdras into pieces.

<***g9rdha> tota bhidami I smash the possession caused by ??7?
into pieces.
bhutagraha totam bhidami I smash the possession caused by

bhiitas into pieces.
bhulilgra[h]<a tota> bhidami 1 smash the possession caused by
bhiitis into pieces.

’ For the main elements of this textual genre, cf., among others, Winternitz
1920: 269-273; Dasgupta 1974: 56-60; Mylius 1983: 414ff.; Porci6 2000: xviiff.

' The full name of the text (henceforth STDh.) is given as sarva-tathagatosnisa-
sitatapatra-nama-apardjita-mahapratyangira (vidya-rajii) by Sander—Waldschmidt
1980: 274.

" For an early use of \gra(b)h/gr(b)k' in this sense cp. the Late Vedic Sa-
mavidhanabrahmana, 2, 2, 2, which is about somebody who is possessed by a
raksas: yo raksasa grhitah syad ... (ed. Sharma 1964: 107,16). Cf. Sutherland 1991:
166ff. for the tradition of “possession by demons” in Old Indic literature.

12 Ca. 13 aksaras are missing; the last word should be bhidami.



A Glimpse into the Buddhist Past of the Maldives 87

pretagraha tota bhidami I smash the possession caused by
pretas into pieces.
[kallamattagraha totam bhidami 1 smash the possession caused by
akalamrtyu(s) into pieces.
<**>[n*v*ralkkusagraha totam 1 smash the possession caused by
bhidami ??-raksasas into pieces.
kummandagraha tota bhidami 1 smash the possession caused by
kumbhandas into pieces.
suvannagraha tota bhidami I smash the possession caused by
suparna(s) into pieces.
duttanagagraha totam bhidami 1 smash the possession caused by
wicked ndgas into pieces.

sarvv|[a] totam bhidami I smash all (of them) into pieces.
s[v]aha Hail!
ili mili khili khili khili khili <****> g[i|li g[*]li [hili hili hi]
<li hi>li hili hili hili ||
§2
khili bili ili mili khili

s[v]a[h]<a> Hail!
<a>siti sahassa (cai)vana tota 1 smash the 80,000 sravanas (?) into
bhidami pieces.
[nalvuti sahassa m[ul]<*k*> tota I smash the 90,000 milikas (?) into
bhidami pieces.
casatthi sahassa [cultaka[rlmma 1 smash the 66,000 cyuta-karmas (?)
totam bhidami into pieces.
sa[va] sa[has]sa bhumikam[pa] 1 smash the 100,000 earth-quakes
tota bhidami || into pieces.
savv|a] tota bhidami I smash all (of them) into pieces.

§3
[alttika [to]tam bhidami I smash the arthikas (?) into pieces.
[abhara] tota[m] bhidami I smash ??? into pieces.
gila tota bhidami I smash the (poison) swallowed (?)

into pieces.
[vica] [to]<ta bhi>dami I smash (other) poison (?) into pieces.
<**>rida totam bhidami I smash Garuda (?) into pieces.

[cam*|<****EXEX> totq bhidami 1 smash 777 into pieces.
[v¥|<**>ka tota bhidami I smash ??? into pieces.
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dadaka tota [bhildami I smash the (punishment by the)
stick into pieces.

hla][ **ra] totam bhi|dalmi I smash ??? into pieces.

tas|ya gralha totam bhidami I smash the possession caused by it

(?) into pieces.
valccalva[smd]ragr[alha tota 1 smash the possession caused by

[bhilda[m]i varica-apasmaras (?) into pieces.

v]athe] totam bhidami I smash ??? into pieces.

[bhate] totam [bhilda[mi] I smash ??? into pieces.

[yurijana] tota [bhildami I smash ??? into pieces.

sa[rlvva totam bhidami [||] I smash all (of them) into pieces.
§ 4

b¥|<**>[m]i [bilmami 12?22, 1 destroy (?);

[totaya] <t*>[cchal smash into pieces, into pieces (?),

to[talya [darayal smash into pieces, destroy (?),

[[alhisatv[a]<**> 777

[**** hala *o****|<******>[dhalma [dhama dhalma dhama dha<**>
<...>13<******m*pata> [p*ta [hdlta vat|a]
[v*<_”>13<******v*> [l

Jjala jala jala jala jala ja<..>" <*¥%* [*> [palla pala [pala palla pala ||

§5
maha <..>"7<*%> 299
[maha la****lalma ka[ro]mi I make ?7??.
mahak[ulti <..>P<*%> 29?
[sava chidi bhildi [ *i] cut (and) smash all (of them),
svaha || Hail!

Of the five paragraphs thus divided by the insertion of bija formulas
and by the usage of double dandas at their ends, it is the first one which
finds the most striking parallel both in its contents and its wording in the
STDh., viz. in the several enumerations of “possessor” demons and
evil circumstances appearing in the mantra portions as well as other
passages of this wide-spread text. The formulas used here are quite
different, though. Taking the better preserved Chinese and Tibetan
versions to support the fragmentary Sanskrit tradition, we can estab-

1 Ca. 12 aksaras are missing.
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lish the underlying text of the most consistent enumeration in the
following way (correspondences with the Landhoo inscription are
marked in bold characters):'*

Reconstructed
text of STDh. BST KhA KhB T no. 944 T, Items
auma aum
om svastir [om] svastir svasta(ka)ra  |om svastir Om! Salvation be
svasta(ka)ra 99 (.
bhavatu mama |bhavatu mama bhavamtu bhavatu mama mine,
bavattu mama
[malmama
sidyakara- . _ |
casya itthangmasya (So-and-So's,)
raja-bhayat  |[raljabhaylalt |'rdja-baya rajabhayat rajabhay(at) 100 from the danger of
the king('s wrath)
_ _ 5 - _ _ _ from the danger of
cora-bhayat  |caurabhayat cara-baya caurabhayat  |corabhay(at) 101 thieves
agni-bhayat  |agnibhayat Cagna-baya |agnibha(ya)t |agnibhay(at) 102 |of fire,
udaka-bhayat |udakabhayat  |'udhaka-baya |udakabhayat —|udakabhay(at) | 103 |of water,
visa-bhayat  |visabhayat vasa-baya  |visabhayat visabhay(at) 104 [of poison,
Satru-bhayat  |trubhayat 106 [of enemies,
Sastra-bhayat |Sastrabhayat — [Sastra-baya |$astrabhayat |Sastrabhay(at) | 105 [of weapons,
iparacakra- lparacakra- ‘paracakrra- |paricakrra- paracakra- 107 of armies of
bhayat bhayat baya bhayat bhay(at) enemies,
durbhiksa- . _ diarbaiksa-  |durbhiksa- durbhiksa- .
bhavat durbhiksabhayat baya bhayat bhay(at) 108 |of famines,
ari-bhayat aribhayat ‘Sastra-bayd  |Satrubhayat 109 |of foes,

' The three Sanskrit manuscripts in question are fragments from Turfan and
Khotan. The passage here quoted comprises no. 631 m4 to q3 (p. 278f.) in Sander—
Waldschmidt 1980: 278f. (BST), and p. 362, 1. 48-56 (“KhA”) and p. 370, 1. 62 —
p-371, 1. 73 (“KhB”) in Bailey 1963. The Chinese transcript, by Amoghavajra, is
contained in the Taishd canon (hereafter quoted from CBETA 2002) as no. 944
(vol. 19, p. 101a, 1. 13-27; a similar text will be found in no. 945, vol. 19, p. 135a,
1. 16 — p. 135b, 1. 4). Parts of this passage are contained in the fragments of the
Uyghur version of the STDh. published by Miiller (1911: 64 [T III M 182]). Four
Tibetan versions have now been edited in extenso by Porcié 2000. In the following
quotations, Porcidos numbers established for the items of the main Tibetan text,
T,, will be used as a convenient system of reference to individual text passages;
the passage in question here extends from 99 to 159 (deviations from the order
given there are indicated by superscript numbers introducing the respective text
passages; text duplications are indicated by curly brackets). Other enumerations
of the given type are found in T, under nos. 259-274 (= Taishd no. 944: vol. 19, p.
102a, 1. 28 — p. 102b, L. 13 / no. 945: p. 136D, L. 1-10) and, in a mantra passage tran-
scribed in the Tibetan text, under nos. 227-236 (cf. below). Cf. Porcio 2000: xxviiiff.
for a thorough analysis of the different lists appearing in the Tibetan texts.
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Reconstructed
text of STDh. BST KhA KhB T no. 944 T, Items
asani-bhayat |asanibhayat Yasica-baya |asunabhayat |asanibhay(af) | 110 |of thunderbolts,
akalamyrtyu-  |akalamrtyu- akalamrrettya-lakalamrtyu-  |akalamrtyu- .
bhayat bhayal{] baya bhayat bhay(ar) I Jof untimely death,
dh.aram(-bhu— (dha)[ralni- darani bumai- |dharanibhu- _ \dnarantbhimi-
mi)-kampa- kampabhavat ka<m>paulka- |mekampaulka- fampabhay(at) 112 |of earth-quakes
bhayat P 4 palpaltta-bayalpatabhayat P 4
ulkapata- ulkapata- ulkapata- .
bhavat bha[yalt bhay(at) 113 |of meteors falling,
rajadanda- [raljaldalnda- |rdja-dhandi- |rajadgnda- rajadanda- 114 of punishment (by)
bhayat bhayat baya bhayat bhay(at) the king's stick,
naga-bhayat |[nagalbhaylalt |nagabaya nagabhayat  |nagabhay(at) | 116 |of snakes,
vidyud-bhayat |vidyudbhayalt] |vaidya-baya |vidyubhayat  |vidyudbhay(at) | 117 |of lightnings,
yaksa-bhayat |yalksalbhayat of yaksas,
taptavaluka-  |taptavakulka]-
bhayat bhayat 118 [of hot sand,
6 . of garuda (the
suvarpa(-pak- . _ |svarnapaksa- |suvarnapaksa- |"suparni- .
sa)-bhayat suvarnibhalyalt baya bhayat bhay(at) 119 iggen winged
vyadacanda- vyanda-canda-\vyanda-cqn- 115 of malicious and
mrga-bhayat maga-baya  |damrgabhayat cruel animals,
(sarva-)iti- sarve[tlyupa- 120- of calamity,
upadrava-upa- |dravopasarga- 122 accidents and
sarga-bhayat |bha(y)[alt troubles,
graha-bhayat |grhabhayat 124 I(J‘L‘;‘:is"siom
deva-grahat  |[delvagrahat  |deva-grahda |devagrahat 125 Eg;s;:i;c;n (caused
naga-grahat naga-grrahd |ndagagrahat 126 [nagas,
asura-grahat asuragrahda  |asuragrahat 130 |asuras,
: _ \garinda- _ - [Pearuda-
igaruda-grahat oraha lgarudagrahat orah(ar) 131 |garuda,
lgandharva- igadharva- lgaddharva-
igrahat igraha lgrahat 129 (gandharvas,
kinnara-grahat\kinnaragrahat  |kainara-graha |kinaragrahat 133 |kinnaras,
mahoraga- mahaurga- - _
orahat oraha mahgrgagrahat 134 |\mahoragas,
aksa-grahat aksa-graha |yaksagrahat —|yaksagrah(at)| 127 |vaksas,

raksa(sa)-

lgrahat

{garudagrahat
raksasa- o _ |gadarvagrahat '*raksasa- o
\grahat raksasagraha kinaragrahat  |grah(at) 128 [raksasas,

mahaurgagra-

hat raksasa-
lgrahat}
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bavatti

Reconstructed

text of STDh. BST KhA KhB T no. 944 T, Items

manusya- manu[s](y)a- human(-looking)
- _ 135

igrahat lgrahat [demons],

amanusya- amanusya- 136 non-human(-look-

lgrahat lgralhat] ing) [demons],

maruta-grahat \maritagrahat 132 |maruts,

ipreta-grahat |pretagra[hla[t] lpretagrahat Ypretagrah(at) | 138 |pretas,

e __ |plils(aca- — . _ 2Opis'a’ca- -
ppisaca-grahat 9)[F](ahat) ppasdca-graha |pisgcagrahat orah(at) 139 |pisacas,
bhiita-grahdt |bhi(talgrahat |bitta-graha  |bhutagrahat  [*'bhiitagrah(ar)| 137 |bhiitas,
kumb_hd(lda- kumb_handa— kubaq,da— kumb_han,da— 140 [kumbhandas.
\grahat lgrahat igrahd grahat

itana-grahat |pitanagrahat “puttana- utanagrahat “pittana- 141 |pitanas
P 8 P 8 lgraha P 8 grah(ar) P ?
katapitana-  |ka[f](ap)[idlta- |'kataputtana- \kataputana-  *katapitana- _
igrahat nagrahat igraha lgraha<t> grah(ar) 142 \katapitanas,

32 25
_ _ skadha- skanda-
skanda-grahat |skandhagrahat oraha orahar) 143 |skandas,
34 -
oy _ udhapada- _ _

utpata-grahat oraha utpadagrahat (bad) omens,
unmada- _ _ _ - [Punmada- insanity (causing
orahat unmadagrahat unmadagrahat orah(ar) 144 demons),
chaya-grahat |chayagrahat Schaya-graha |chayagrahat  |“chayagrah(ar)| 145 |nightmares,
apasmara- [alpasmaragrah 33apasamdm— ZGapasmdm— _
\grahat at \graha grah(ar) 146 \apasmaras,

_ 36 — _
ostarizka- ostarakagrahat aust_araka- vastafaka- 147 |ostarakas,
igrahat igraha grahat
dakini-grahat \dakini[g]ra(hat) 148 |dakinis,

37, -

revati-grahat |[re]vatigrahat g::;l‘;am_ revatigrahat  |Prevatigrah(at)| 150 |revats,
U _ |jamiki- U,
amiki-grahat [e]r(aha)[1] 152aljamikis,
Sakuni-grahat |Salkulnigrahat 153 |sakunis,
*Samika- +++..m.a- L
igrahat gra(ha)({] 155 |samikas,
alaml_)hana- [a]lam_bhana- 152 |alambhanas,
igrahat igralhat]
* -

kantha- o kalmitr 151 |kantha-kaminis,
kamini-grahat
* -

]fa”.lb.u _ |[t++minigrahat kambu-kaminis;
kamini-grahat

. rama satya- (from them all)
mama svasti- karacasya mama svasta- salvation be mine
kara bhavatu svasta(ka)ra |(ka)ra bhavatu

(, So-and-so's).
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The diversity of spellings that appear in the manuscripts notwithstand-
ing, it is conceivable from this table that both the elements and their
basic order are the same, thus indicating that one single prototype of
the dharant must once have existed.”> Of course we must admit that
this cannot have been identical with the text of the Landhoo inscrip-
tion, but the given similarities speak in favour of a common tradition
underlying both texts.

The astonishing fact that for one sort of demons, viz. the bhiitas, their
female equivalents, the bhitis (spelled bhui), are mentioned separately
in the Landhoo inscription, reminds us of the dharani chapter (ch. 9)
of the Lankavatarasiitra where the same pair occurs two times. Here,
however, the female counterparts are named, in a very modern-looking
way, for the complete list of demons, and both their order and the bija
“verses” carrying the magical spell are far more different from those of
the Landhoo inscription:
tutte 2 | vutte 2 | patte 2 | katte 2 | amale 2 | vimale 2 | nime 2 | hime 2 |
vame 2 | kale 2 | kale 2 | atte matte | vatte tutte | jiiette sputte | katte 2 |
latte patte | dime 2 | cale 2 pace pace | bandhe 2 | afice mariice | dutare 2 |
patare 2 | arkke 2 | sarkke 2 | cakre 2| dime 2 | hime 2 | tu tu tu tu | 4 |
du du du du | ru ru ru ru phu phu phu phu | 4 | svaha ||
imani mahamate mantrapadani lankavatare mahayanasitre yah kascin
mahamate kulaputro va kuladuhita vemani mantrapadany udgrahisyati
dharayisyati vacayisyati paryavapsyati | na tasya kascid avataram lap-
syate |
“These, Mahamati, are the magical phrases of the Lankavatara Mahaya-
na Sitra: If sons and daughters of good family should hold forth, retain,
proclaim, realise these magical phrases, no one should ever be able to
effect his descent upon them.”
devo va devi va | nago va nagi va | yakso va yaksi va | asuro vasuri va |
garudo va garudi va | kimnaro va kimnari va | mahorago va mahoragi va

15 Some elements remain doubtful, of course, especially at the end of the list.
Among the bhaya-compounds, the authenticity of yaksabhaya is questionable. Pos-
sibly, this reflects the second element of suvarnapaksabhaya; this is what the
Chinese text suggests by jumping from suparpibhaya directly to yaksagraha. A
thorough investigation into the text of the STDh. cannot be attempted here.

'® See Lankavatarasiitra ch. 9, ed. Nanjio 1923: 260ff.; tr. Suzuki 1932: 223ff.
The Chinese translations of the Sitra by Bodhiruci and Siksananda as contained
in the Taishd canon (no. 671 and 672, vol. 16, 514-186 and 587-640) each comprise
a transcript of the bija verses (p. 564f. / 624f.), the former also a transcript of the
names of male and female demons (p. 565).



A Glimpse into the Buddhist Past of the Maldives 93

| gandharvo va gandharvi va | bhiito va bhiiti va | kumbhando va kum-
bhandr va | pisaco va pisdact va | ostarako vaustaraki va | apasmdaro vapa-
smart va | raksaso va raksast va | dako va dakint va | ojoharo vaujohari
va | katapitano va katapitani va | amanusyo vamanusyl va | sarve
te 'vataram na lapsyante ...

“Whether it be a god, or a goddess, or a Naga, or a Nagi, or a Yaksha, or
a Yakshi, or an Asura, or an Asuri, or a Garuda, or a Garudi, or a Kin-
nara, or a Kinnari, or a Mahoraga, or a Mahoragi, or a Gandharva, or a
Gandharvi, or a Bhiita, or a BhiitT, or a Kumbhanda, or a Kumbhandi, or
a Pisaca, or a Pisaci, or an Austaraka, or an Austaraki, or an Apasmara,
or an Apasmari, or a Rakshasa, or a Rakshasi, or a Daka, or a Dakini, or
an Aujohara, or an Aujohari, or a Kataptitana, or a Katapitani, or an
Amanushya, or an Amanushyl, — no one of these will be able to effect
his or her descent ...”

padme padmadeve | hine hini hine | cu cule culu cule | phale phula phule
| yule ghule yula yule | ghule ghula ghule | pale pala pale | muiice 3
cchinde bhinde bhaiije marde pramarde dinakare svaha ||

imani mahamate mantrapadani yah kascit kulaputro va kuladuhita
vodgrahisyati dharayisyati vacayisyati paryavapsyati | tasya na kascid
avataram lapsyate |

“If, Mahamati, any son or daughter of good family should hold forth,
retain, proclaim, and realise these magical phrases, on him or her no
[evil beings] should be able to make their descent.”

devo va devi va | ndago va nagi va | yakso va yaksi va ... sarve te avataram
na lapsyante | ya imani mantrapadani pathisyati | tena lankavatara-
sitram pathitam bhavisyati |

“Whether it be a god, or a goddess, or a Naga, or a Nagi, or a Yaksha, or
a Yaksht ... — no one of these will be able to effect his or her descent

upon [the holder of these magical phrases]. By him who will recite these
magic phrases, the [whole] Larnkavatara Sitra will be recited.”

The special treatment of bhiitis in the Landhoo inscription may be con-
nected with the fact that of the many names of demons present in it,
only this one seems to have a direct descendant in modern Dhivehi,”
viz. in Santi Mariyambu, the name of a female ghost (devi) “who car-

' The name of the Maldivian language, divehi, simply means “islanders’
(language)”, cp. dives akuru mentioned above, n. 5. The usual spelling with dh
(“Dhivehi”) indicates not an aspirate (which does not exist in divehi, cf. below) but a
dental pronunciation (as opposed to d denoting the retroflex d).
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ries a bag full of teeth”." It is clear that this consists of the (Christian)
name of St. Mary, most probably introduced into the Maldives by the
Portuguese invaders in the sixteenth century, in combination with an
otherwise unknown element bu that can easily be identified with our
bhui. The usage of the term in the spoken language may then be re-
sponsible for its remarkable spelling which seems better to conform to
its presumable Prakrit pronunciation than its male counterpart, bhuta,
with its Sanskrit 7 preserved.” Of the other names of demons, preta is
represented in Modern Dhivehi, too, in the form fureta, “frequently
used as a generic term for a whole group of DHEVI which is consider-
ed malevolent”.?® This cannot be a direct descendant of the Sanskrit
name, however, which we would expect to appear as *fe; instead, it
must represent a learned sanskritism, re-introduced into the Maldivian
language in the same way as, e.g., farubada “mountain” (Skt. parvata),
contrasting with the inherited faru “reef” which represents the direct
descendant of the same etymon.

As was stated above, the formula perused in the Landhoo inscription
has not yet been traced in any other Buddhist text. It seems clear in this
context that bhidami stands for Skt. bhindami, the thematic (1st class)
first person sg. present indicative of Vbhid which came to replace the
older athematic bhinadmi in Buddhist Hybrid Sanskrit as well as
many Prakrits.”’ With its meaning “I cleave” (— Dhivehi binnan “I
pluck”) it fits well in the given context. Furthermore, the same verb
might be concealed in the final phrase of the text, combined with its
quasi-synonym Vchid “to split” in a rhyming pair just as in the formula
chinda-bhinda “cut-and-smash” occurring in several other dharani
texts, 22 including the Lankavataradharani mentioned above (p. 92)

'8 Cf. Maniku 1988: 37 s.v. SANTHI MARIY ABU. For a story on this ghost, cf. Fritz
2002b: 171f. — Sanskrit yaksa and yaksini might be concealed in the Maldivian devi
names dako and dagini (Maniku 1988: 16 s.vv. DHAKOA and DHAGINI); in the latter
case, the g consonant (instead of k; cp. Pali yakkhini) remains unexplained, though.

19 Cf. below, p. 101, for details on this and other spelling rules.

*" Maniku 1988: 19 s.v. FUREYTHA.

! The replacement of the original bhinadmi (7th class) must have been based
on analogy after the third person pl. bhindanti; cp. Fritz 2002: 204. For the rep-
resentation of *-nd- by <d> cf. below.

2 Cp., e.g., the Chinese transcript of the STDh. (vol. 19, p. 101c, 1. 8-9) or the
“Dharant of the Great Guardress” contained, also as a transcript from Sanskrit, in the
Chinese canon (no. 1153, vol. 20, p. 620, 1. 18 f.) The Vajrayana statues from
Male show the same formula; cp. the forthcoming edition.
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where we find cchinde bhinde in the bija verses, or the list of “harsh-
nesses of speech” in the Vedic Taittirflya Aranyaka, khdt phdt jahi |
chindhi bhindhi handhi kat | iti vicah krirani (4,27,1),” which exhib-
its the older (athematic) imperative forms chindhi bhindhi, should
these two forms be meant in [chidi bhildi in the Landhoo inscription
(§ 5), too? — The alternative proposal to read nidami as representing
Skt. nindami “I blame” (\nid) instead of bhidami** has no advantages,
all the more since in most cases, a reading »i° cannot be sustained.

As for tota(m) co-occurring with bhidami throughout, no such clear solu-
tion imposes itself. Of course the word in question cannot be identified
with Dhiv. f0” « older fofu meaning “ford”,” a descendant of Skt.
*tiirtha-2® Instead, it is probable that we have a derivative of the Skt.
root Vtrut here which, with its alleged meaning of “to be torn or split”
or, for its causative trotayati, “to tear, break asunder”,27 matches the
context perfectly. In the given syntagm, we might then assume tofa(m)
to be an absolutive formation, reinforcing the meaning of bhidami in
the sense of “smashing into pieces”.”® This view would be supported
by the twofold occurrence of totaya in 3:5 if this represents a second per-

Z1n TA 4,37,1, we find a comparable formula, khdan phdan mrasi. The charac-
teristic syllable phdt first occurs in VS 7.3 in a mantra referring to killing, dévamso
ydsmai tvéde tat satyam uparipruta bhangéna hato ’sau phdt “God filament (of the
Soma plant), what I ask thee for, (let) that be(come) true; (may) that one, ‘crash’, be
struck”; the mantra is quoted in SBM 4,1,1,26 (phdd iti) / SBK 5,1,1,21 (phdl iti),
ApSS 12,11,10 and other ritual texts (cp. also KausS 47,21 with phad dhato ’sau and
116,7 with phad dhatah pipilikah). Another mantric occurrence is to be found in
AV(S) 4,18,3 (AVP 5,24,3) which is about the usage of witchcraft to kill somebody
else (yas .. anyam jighamsati “who intends to kill another [person]”). These
attestations clearly show that phat was associated with killing from Vedic times on.
For the use of vacah krirani, i.e. “harshnesses of speech”, in magical contexts cf.
Hillebrandt 1897: 169f.

 *pidami “1 sleep” (Skt. ni-drdya-, Ndraldrai, — Dhiv. nidan “id.”) must of
course be ruled out for semantic reasons.

% This word constitutes the name of the island foddii (Thoddoo), lit. “ford-island”,
« older totduvu (cf. Fritz 2002: 19).

% Cf. Turner 1966: 337a (no. 5903) for other Indo-Aryan words presupposing
this basis (instead of regular firtha-). In Dhivehi, -fir- seems to be represented in atiri
“beach” («— *samtiraka-?) and atolu “atoll” («— atelu, «— *samftirtha-?), the only
Maldivian word that has spread into Western languages.

*” Monier-Williams 1899: 462a.

% That the root Vzrut has a late appearance (cf. KEWA I 536 f.), has no bearing on
the present proposal.
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son imperative of the causative of the same verb.”’ The exact formation
of tota(m) remains unclear, however, all the more since the word-final
anusvara is not written consistently in it:** Should it reflect an (irregu-
lar) pamul*' or the nominative form of the present participle’” of the
causative, quasi *totayam, or of the (secondary) full-grade transitive
Ist class stem, *tota-, present in Pkt. todai’ = Skt. trézati?33

An alternative solution, which would identify fo of tota(m) with the
homonymous quasi-ablative ending of Sanskrit, might be suggested by
the appearance of a complete list of compounds containing -grahato in
another Sanskrit text of the dharani type, viz. the Asilomapratisara
which has been preserved in a set of manuscripts from the Berlin Tur-
fan collection. It reads:**

*raksam karomi I provide protection

devagrahato | nagagrahato | asuragrahato | from possession (caused by) devas,
marutagrahato | garudagrahato | gandhar-  nagas, asuras, marutas, garudas,
vvagrahato | kinnaragrahato | mahoraga-  gandharvas, kinnaras, mahoragas,
grahato | pretagrahato | putanagrahato | pretas, putanas, kumbhandas,
kumbhandagrahato | klatapitanagrahato |  katapitanas (1), pisacas, (and)
pisacagrahato | krtyakarmanalkakkhorda-  krtyakarmana-kakhorda-vetalas,
vaitadagrahato |

¥ If the long a-vowel in the causative suffix is “sprachwirklich” and not just due
to a confusion of long and short vowels that must be presupposed for Insular Prakrit
(cf. p. 99 below), it might be explained by an influence of the desideratives in -a-ya-
discussed in Pischel-Jha 1981: 447 (§ 558). For Skt. trotaya- cf., e.g., the absolutive
trotayitva occurring in the Paficatantra (2,6,218 = ed. Kale 1982: 132,29) with pasa
“snare” as its object.

3% In the first occurrence in 1:4, the dot may as well pertain to the <i> aksara of
the line above; cp. ili in 1:6 which shows both dots on the base line of the <i>
character. Note that the many accusatives to be assumed as objects of bhidami show
no anusvara at all.

3! For the use of the “gerund in am” in Buddhist Hybrid Sanskrit cf. BHSG
171.

32 Proposal by Chlodwig H. Werba (letter of 30.12.2003).

33 For Pkt. foda- cf. Pischel-Jha 1981: 403 (§ 486) with a reference to Hema-
candra (Hc. 116). Possibly, the full-grade present stem is attested for Sanskrit too, in
the medial form trotate occurring, with sarvabhiitani “all bhiita demons” as its object,
in the Turfan ms. SHT 906 containing a magic spell (Waldschmidt 1971: 162 [kV, L
6]); the form trataya immediately following may as well be read *#rotaya as the ms.
is damaged just where the o-vowel mark should be (cf. the facsimile ib., plate 61).

* SHT 60b = Bl. 6, VI-R3, cf. Sander-Waldschmidt 1980: 273. The text
published under the same name as no. 843 in Waldschmidt 1971: 86-88 does not
contain the list in question.
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Strsagrahato | hrdayagrahato | udara- from possession (affecting) the head,
grahato | vastigrahato | skandhagrahato |  the heart, the belly, the bladder, the
*bahugrahato | *urugrahato | janghagra-  shoulder(s), the forearm(s), the
hato | padagrahato | thigh(s), the shank(s), the feet;
ekiyakato | *dvitiyakato | trtivakato from fever (recurring) every day, every
*caturthakato | ++ n(i)tyajvarato | two days, every three days, every four
days, (or) uninterruptedly;
naksatragrahato | *upadhigrahato | from possession (caused by) (unfor-
alaksmigrahato | *vidyagrahato | tunate?) lunar constellations, bond(s)

(?), bad luck, (and) magic(al power);
sa[md]sena *sarvarogam pratisedhayami | 1 prevent all diseases, altogether
tadyatha | (by uttering) the (formula)

namo | haha | hili | pili | hulu | hulu | hulu |

Albeit this enumeration contains many items we have met in the Lan-
dhoo inscription,” it is much less probable that we have the same con-
struction there, too; for in this case, the element ta(m) would remain
isolated, and it would be extremely surprising to find a monosyllabic
word beginning with a retroflex consonant here.

For the sequences of bija syllables (or rather disyllabics) occurring in
the Landhoo inscription, no exact equivalent has yet been detected
either. Most of the individual “words” or pairs of them are found else-
where in dharani spells, however. This is true, e.g., of the first two ele-
ments, ili mili, which are met with as such in the Atanatikasiitra, a text
that is explicitly dedicated to the protection against demons.’® In both
the Chinese translation of this sifra®’ and the Tibetan one,38 ili mili are
the leading syllables, followed, among others, by #ili, in the mantras
uttered by king Vai$ramana; in the fragmentary Sanskrit text (from

* For the elements of the monstruous compound krtyakarmanakakkhordavai-
tadagrahato, cp. BHSD 190b s.v. krtya (1) and 175a s.v. kakhorda; the function of
karmana most remain open (supporting krtya in a figura etymologica?). The same
term also occurs in the STDh. manuscripts from Khotan: sarva-krratya karmaunya
khakaurrda-vekirana-vaittanda-cal tte]ca-prrasaka-dusachara-dadittarebiittakebya
phata (Bailey 1963: 363,80ff.) and sarva-krtyakarvanya-(kha)khaurrda-(vi?)-kirana-
vetada-ci(ca)-prrisaka-dusichara-daradura-bhutakebya phat, (op.cit., p. 372, 104{f.).
— For the lists of “possessed” body parts and fevers, cp. the STDh., nos. 285-293 and
276-278. *upadhigrahato stands for uparigrahato of the published text.

36 Cf. Hoffmann 1939: 5-6 for its contents. — My thanks are due to D. Maue who
drew my attention to this sitra.

37 Taisho no. 1245; vol. 21, p. 217, 1. 23.

¥ Hoffmann 1939: 54.
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Turfan), only [mi]le is preserved.*® A sequence of ili, mili, cili, kili oc-
curs two times, first in a wordwise combination with ratna (ili-ratna iti
etc.) in a four-verse stanza, then repeated as a plain sequence of utter-
ances (om ili etc.), within ch. 21 of the Sarva-Tathagata-Tattva-
Samgraha,* and so forth.*' Of the other bija syllables used in the
Landhoo inscription, khili is comparible with khile occurring, along
with bidukhile and kakhile, in the Turfan ms. SHT 906* where we also
find dama and vidhama contrasting with dhama in the Landhoo text.*’
jala in the latter might be identified with jvala appearing several times
in the Sitatapatra-Dharan, etc.**

The attempt to cross-verify the bija formulas, meaningless as they seem
to be at first glance, in various texts of the dharani type is justified by
the fact that their occurrence within a given text may be an indication
of its age. Thus, it is important that the oldest Chinese translation of
the Lankavatarasitra (by Gunabhadra), of 443 A.D., does not yet
contain the dharant chapter (ch. 9) and the metric Sagathakam (ch. 10)
closing the Siitra in the Sanskrit text.*> A similar divergence between

3% Hoffmann 1939: 55 (ms. [K] 531,16 V); the Pali version of the siitra contained
in the Dighanikaya has no equivalent passage (ib.). Double 4ili is met with as the
leading part of another bija sequence later on in the text, preserved even in the
Sanskrit fragments (Hoffmann 1939: 75: 524,[6]).

% yamada 1981: 421. The Chinese version of text (which is also called Vajra-
sekhara-Stitra) by Danapala (ca. A.D. 1012-1015) gives an exact transcript of the
formula (Taisho no. 882, vol. 18, p. 420a, 1. 25 ff.).

*''In a mantra of the Ekadasamukha (Dutt 1984: 39,11-13), we have ili mili in a
formula introduced by dhara dhara dhiri dhiri dhuru dhuru; a Chinese transcript of
this will be found in the Taishd canon in no. 1069 (vol. 20, p. 104c, 1. 10-15; cf. Lin
1999: 314). A sequence [mili mili] is assumed for the Turfan ms. 960 (eV6; cf.
Waldschmidt 1971: 160), leading a bija sequence as well (introduced by the usual
tadyatha). Within the texts of the Chinese canon, we find i/i mili also in Amogha-
vajra’s transcript of the Mahamayuri-Vidyarajiit (Taishd no. 982: vol. 19, p. 416,
1. 10f.); and the Chinese “Dharani of the Great Guardress” (no. 1153) has, among
others, the sequence Aili mili kili cili sili (vol. 20, p. 634a, 1. 4).

2 Cp. also Fatian’s version of the Sravanasyaputranadagupilaya-Kalparaja
(Taisho no. 1288) which has khili khili and also hili hili mili mili (vol. 21, 364b, 1. 20
/365b, 1. 28).

# Cf. Waldschmidt 1971: 162 (906 kV 1-4).

* Cp. also jvale occurring in one bija formula in the Saddharmapundarikasiitra
(cf. n. 46 below). jvala might well represent a second person sg. imperative meaning
“burn!, shine!”, and dhama, a corresponding imperative of \dham' “to blow”, as
proposed by Meisezahl (1962: 269). A thorough investigation of bija “words” and
their presumptive linguistic background would be an interesting task.

* Cf. Suzuki 1932: xliif.
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an older, shorter version and a later, extended one is assumed for the
Saddharmapundarikasiitra where the chapter containing bija formulas
(ch. 21) is regarded to pertain to a secondary extension comprising
chapters 21 to 26:* however, all of these formulas are included, as
transcripts, in the Chinese version of A.D. 601 (by Kumarajiva) as
contained in the Taishd canon,’ which gives us a terminus ante quem
for their emergence. All in all, it seems conceivable that the extended
production of dharanis of the given type was a feature of the sixth
century of our era.

Many other words occurring in the Landhoo inscription require further
comments. Generally speaking, the text exhibits several traits that must
have been characteristic for the Middle Indic stage leading to what has
come down to us as written Dhivehi.*® This holds true, e.g., for the
distribution of long and short vowels which seems rather unexpected
from the Sanskrit point of view: There are no long @ vowels in pisac-
cha = Skt. pisdaca- or kummanda = Skt. kumbhanda-, but lots of occur-
rences of long @ in the compound member graha which must represent
Skt. graha- “possession” as is clear from the many parallels found in
the dharani texts.” The “irregular” seeming spelling will in these
cases be due to the fact that in the Insular Prakrit developing into the
Maldivian language, the distinction of long and short vowels must
have been given up very early, just as in Sinhalese Prakrit; additionally,
h in intervocalic position must have tended to get lost as well, leading
to new long vowels by contraction. Thus, e.g., Skt. maha “big” devel-
oped into Maldivian mda and is attested in this form many times in the

% Cf. Vaidya 1960: VIII. The formulas in ch. 21 are: anye manye mane mamane
citte carite same samitd visante mukte muktatame same avisame samasame jaye
ksaye aksaye ... amanyanataya svaha (ed. Vaidya 1960: 233,171t.); jvale mahajvale
ukke tukke mukke ade adavati trtye nrtydvati ittini vittini cittini nrtyani nrtyavati
svaha (234,3-4); atte tatte natte navatte anade nadi kunadi svaha (234,10); agane
gane gauri gandhari candali tatangi pukkasi samkule brisali sisis svaha (234,19); iti
me iti me iti me iti me iti me | nime nime nime nime nime | ruhe ruhe ruhe ruhe ruhe |
stuhe stuhe stuhe stuhe stuhe svaha (235,1f.).

" No. 262: vol. 9, p. 58b, 1. 19 ff,; 58c, 14 ff.; 59a, 10 ff.; 18 ff.; 59b, 1 ff.

* For general observations as to the prehistory of Dhivehi in general and the
sound changes involved in particular, cf. Fritz-Gippert 2000, Fritz 2002: 17-52, and
Gippert 2005.

* 1t is true that a long grade derivative graha also existed in Old Indic, but this
seems rather to have been used as an agent noun, denoting “grasping” animals such
as crocodiles; cf. the detailed descriptions of both terms in PW 11 850ff. and 862f.
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twelfth century copper plate grants.” graha may then represent a
hyper-sanskritization, based on a contemporary pronunciation of
*graha as *[gra].”’ Accordingly, we find no indication of long <@> in
bhuta- = Skt. bhiita- or <t> in asiti = Skt. asiti- “80”.

The latter word reveals yet another characteristic feature of the Prakrit
prestage of Dhivehi, viz. the total merger of all three sibilants plus the
voiceless palatals into just one /s/ sound (cp. Dhiv. @hi “80” which
shows the later development of /-s-/ into a new /-h-/"?). Although this
effect is mostly concealed by the writing (which can thus be styled
“traditional”), there are some other cases which prove that this stage
had already been reached at the time of the inscription. This is true,
e.g., for casatthi “66” which represents Skt. satsasti- in a similar way
as Pali chasatthi- does.”® The spelling of a geminate cch in pisaccha
must then reflect another type of hypersanskritization.

A comparable oscillation between a traditional, “sanskritizing” spell-
ing and an exact graphical representation of what was pronounced can
be seen in the rendering of consonant clusters. Thus, e.g., kummanda
exhibits both the assimilation of mbh — mm and the preservation of nd
(instead of nn).>* If the frequent bhidami stands for *bhindami as pro-

0 Cp., e.g., marasun “great-king” ~ maha-rdjan- in the Isdhoo Lomafanu (“L2”,
pl. 1, L 1; pl. 22, 1. 2 etc.; ed. Maniku—Wijayawardhana 1986 1/22). The name of
the Maldives, in its turn derived from the name of the capital island, male (thus, e.g.
L2, pl. 2, 1. 5), must contain this element, too, given that it contrasts with that of the
neighbouring island, hulule (the present-day airport Hulhule) < sulule (thus L2,
pl. 10, 1. 5; op.cit., p. 10: <sulhile>), which contains Aufu < sulu < Pkt. *c(h)ulla
< Skt. ksudra- “small” (as against Dhiv. kuda / kudu “id.” < Pkt. *khudda / khudda
< Skt. ksudra-, for which cf. Fritz 2002: 163; cp. Pali culla and citla besides
khudda). Both names most probably represent karmadharaya-compounds with */e
< Skt. loka (or, rather, loc. loke, cp. Pkt. loe mentioned in Pischel-Jha 1981: 164
[§187] and 297 [§366a]; cp. Dhiv. /& “blood” < Skt. lohita), i.e., *mahaloka/e and
*ksudraloka/e.

''In an even more striking way, the prohibitive particle Skt. ma seems to be
represented by hyper-sanskritizing mahda in the Vajrayana statue inscriptions; cf. part
IT of this series (forthcoming).

>2 With unexplained initial d-; cf. Fritz 2002: 117.

>3 For the unexpected long vowel cp. Sindhi chahathi (cf. Berger 1992: 266).

>* Presupposing BHS kumbhanda- as its source. It does not matter in this context
whether or not this reflects the older word kizsmanda- (cf. EWA 1387 s.v. kismanda)
as a secondary re-sanskritization of Pkt. kummanda- or the like as it is the
preservation of the nd cluster which is crucial here.
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posed above (p. ), its <d> must represent an intermediary stage leading
to the Dhiv. geminate nasal in Dhiv. binnan “I pluck”.”

Another typical feature of the Prakrit stage in question must have been
the loss of aspiration as a distinctive feature of stops and affricates.
Although our text is quite consistent in preserving the older (Sanskrit)
spelling conventions, there are at least some indications that confusion
had arisen; cp., e.g., Skt. s¢ substituted by ¢ in dutta- («— dusta- “bad”,
1:5) but by #th in casatthi “66”. The unexpected cch in pisaccha may
also be mentioned in this context, as may rakkusa (1:4) with its -kk- (in-
stead of “usual” *kkh as in Pkt. rakkhasa)’® if this represents raksasa-.

The treatment of intervocalic stops is inconsistent as well. In the pair of
(male) bhiita- and (female) bhiti-demons represented by bhuta and bhui,
resp. (1:2-3), we see the traditional spelling (with -z- preserved) and the
“phonetic” spelling (with *# omitted) side by side (cf. p. 92 above). In
a similar way, apasmara, denoting the demon of “forgetting”, becomes
vasmara (1:2), with its -p- “lenited” to -v- which must have occurred
when the word-initial a- was still there, while kalamatta < akalamytyu-
shows no such change in its & (albeit the condition would be quite the
same).”’ -p- — -v- can also be seen in suvanna which represents the
common Prakrit development of Garuda’s epithet suparna-.>*

A special problem is implied in attika which we read in 2:5. Generally
speaking, its geminate ¢f can be derived from various sources, among
them an older retroflex consonant cluster st as in dutta- < dusta- (1:5).
On the other hand, there is good evidence that the retroflex geminate
may also have resulted from a former sequence of /r/ plus dental /t/;
this is clearly the case with kalamatta representing akalamrtyu-, the
demon of “untimely death”. If we further consider that the rendering of
older aspirates is inconsistent, esp. in clusters, we arrive at *arthika- or
the like as a possible Skt. source of the word; in the same way, the

> Besides binnan, Modern Dhivehi has a verb bindan “I break” (used in con-
nection with long objects; information kindly provided by Mrs Naseema Mohamed,
e-mail of 17.6.2003) which must represent a causative stem formation *bind-va-,
quasi < *bhinda-paya-.

36 Cf. Pischel-Jha 1981: 260 (§ 320) for a list of attestations.

" The loss of short vowels in word-initial open syllables must have occurred
early in the prehistory of Dhivehi; it is nevertheless astonishing that cases like
akalamrtyu- were affected by this rule even though their initial vowel was function-
ally loaded (alpha privativum).

8 Cf. BHSG 602b s.v. suvarna.
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Dhivehi dative ending -a’ «<— older ata represents Skt. arthaya “for the
sake of”.> In the given context, it is clear that we must expect a nega-
tive connotation of arthika- whose meaning is usually noted as “desire-
ful, wanting”; possibly, it stands for “enemy, adversary” here which is
normally expressed by its compound, pratyarthika-.*°

Similar problems are implied with the objects addressed, with high
numbers quantifying them,”' in § 2 of the inscription. Of the four terms
in question, only the last one, bhumikampa, can be identified with cer-
tainty, as representing Skt. bhiimikampa “earth-quake” which also ap-
pears in the STDh. lists of threatening evils.®* For caivana (2:2-3), no
such solution can be offered before-hand. It would be tempting to see
Skt. cyavana here, which with its primary meaning of “moving, shak-
ing” became the name of a “demon causing diseases”.*’ Given the shift
of meaning the root Veyu underwent in Buddhist (and Jainist) Hybrid
Sanskrit where it denotes “dying” in the sense of “to fall down from
any divine existence (so as to be re-born as a man)”® rather than neu-
tral “moving”, cyavana might also be understood as a denotation of
“death” here, all the more since the term cutakarmma following in the
same passage is likely to contain the same root, as a Bahuvrihi com-
pound *cyuta-karma meaning something like “one whose karma has
fallen”. Nevertheless, the problem remains that the first syllable of the
word in question seems to show an ai diphthong, which cannot be
explained on the basis of cyavana-, and the same holds true for the
retroflex nasal -n- contained in it.

* Cf. Fritz 2002: I/57f. for details.

% Cf. BHSD 376a for the pair arthika-pratyarthika. *sarvapratyarthikebhyah is
contained in a mantra passage of the Tibetan version of STDh. (T, no. 229; Porcio
2000: 18).

'In the given constellation, navuti must stand for Skt. navati “90” (— Dhiv.
navai; cf. Fritz 2002: 117), not nayuta, the BHS equivalent of older niyuta denoting
a much higher number (BHSD 291a s.v. nayuta gives “100,000,000,000”; Monier-
Williams 1899: 552b s.v. ni-\2.yu notes “generally a million” for niyuta), because
90,000 fits well in the given sequence of 80,000, 66,000, and 100,000. Note that
the STDh. speaks of a number of 84,000 grahas to be annihilated by the goddess
“with the white parasol” (caturasitinam grahasahasranam vidhvamsanakart: Turfan
ms. SHT 631, fl, Sander—Waldschmidt 1980: 276; KhA 1. 31, Bailey 1963: 361;
KhB 1. 39, ib., p. 369).

52 Note the use of dharant in the sense of “earth” instead of or in composition
with bhiimi in the STDh. versions.

63 Paraskara-Grhyasiitra 1,16,23; cf. Monier-Williams 1899: 403b.

5 Monier-Williams 1899: 403b s.v. 2. cyu.; BHSD 234b s.v. cyavati.
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Another solution of the problem is suggested by the STDh. In one of
the mantra passages of the text, the enumeration of demons and evil
enemies contains, among others, several terms that are related to magic
and witchcraft. One of them is Sramana or sravana,®® which normally
means simply “monk” and which might also be concealed behind the
<caivana> of the Landhoo inscription:66

Reconstructed

text of STDh. KhA KhB T944 T, Items
sarva-devebhyah|sarvadevebya sarvadevebhya |'sarva- “>lsarba debe- |Crash to all
lphat iphata lphat devebhyah phat |bhyah phat (kinds of) devas,
sarva- sarva-nagebya lsarva- 2sarva-ndge- > 25arba nage- deas
nagebhyah phat |phata nagebhya phat \bhya(h) phat bhyah phat 84s,
sarva-asure- sarva-aysuraibya |sarva-asure- |'sarva-asure- hs0-s5arba asure- usuras
bhyah phat iphata bhya phat bhya(h) phat bhyah phat ’
*sarva-matrgan-|sarva-mattraibya |sarvamamtrate matrganas (?)
ebhyah phat (?) |phata bhya phat 8 o
sarva-garude-  |sarva-gariindai-  |sarva-garrude-’sarva-garude- |*“’sarba garu- arudas
bhyah phat bya phata bhya phat bhya(h) phat debhyah phat garuaas,

232-5
sarva-gandhar- |sarva-gadharvai- |sarva-gandha- *sarva-gandhar- dhaizzl[);;l gaa: ) andharvas
vebhyah phat  |bya phata rvebhya phat  |\vebhya(h) phat hat v 8
sarva-kinnare- |sarva-kainarebya |sarva-kimna- [‘sarva-kinnare- |**‘sarba kinna- innaras
bhyah phat iphata rebhya phat  |bhya(h) phat rebhyah phat ’
sarva-mahora- |sarva-mahdrage- |sarva-mahgr- ’sarva-mahora- [**'’sarba maho- horazas
\gebhyah phat  |bya phata \gebhya phat  |gebhya(h) phat  |ragebhyah phat frnanoragas,
sarva-yakse- sarva-yaksebya  |sarva-yakse- |'sarva-yakse- “3sarba yakse- aksas
bhyah phat [x] phata bhya phat bhya(h) phat bhyah phat T
sarva-raksase- |sarva-raksasebya |raksasebhya ‘sarva-raksase- |P**sarba raksa- aksasas
bhyah phat hata hat bhya(h) phat sebhyah phat arsasas,
sarva-prete- sarva-prrattebya |sarva-prete- > Tsarba prete- retas
bhyah phat iphata bhya phat bhyah phat P ?
sarva-pisdce- |sarva-pasacebya |sarva-pisgce- |"sarva-pisace- |*'*sarba pisats- iidcas
bhyah phat hata bhya phat bhya(h) phat ebhyah phat - ?
sarva- sarva-bhute-  |sarva-bhiite-  [***sarba bhiite- bhiitas
bhiitebhyah phat bhya phat bhya(h) phat bhyah phat ’
233-1(/231-5)

sarva-kumbhan- (sarva-kiibandebya |sarva-kumbha- 2sarva-kumbha- _ sarba _
r kumbhande- kumbhandas,
debhyah phat  |phata debhya phat  |\ndebhya(h) phat bhyah phat

% The graphical inconsistency is well known “even in Skt.”, cf. BHSD 534b.

% The passage in question is contained in the two Sanskrit manuscripts from
Khotan (KhA: Bailey 1963: 363,72ff.; KhB: p. 372,95ff.) and, as transcripts, in the
Chinese version in Taishd no. 944 (vol. 19, p. 101c, 1. 10) and in no. 226ff. of the
Tibetan text (Porcié 2000: 18). Only the most essential part will be given here.
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Reconstructed
text of STDh. KhA KhB T944 T, Items
sarva-puttanebya
iphata {sarva-
sarva-piitane-  |utpadebya phata  |sarva-putane- |Psarva-pitane- |**>sarba piitane- Ttanas
bhyah phat sarva-chayebya  |bhya phat bhya(h) phat bhyah phat puranas,
\phata sarva-ska-
dhebya phata}
2333 .
sarva-katapiita- |sarva-kataputta-  |sarva-katapu- |"sarva-katapiita- ﬁt;ZZZZ ]Z;z fa- atapiitanas
nebhyah phat  |nebya phata tanebhya phat |nebhya(h) phat i hat ya tap ’
sarva-skande- sarva-skqndhe- 3345arba skan- skandas
bhyah phat bhya phat debhyah phat | ?
sarva-marute- sarva-marute- ' Ssarba maru- s
bhyah phat bhya phat tebhyah phat ?
_ _ _ 233-5 (/ 229-6)
sarva-utpade-  |sarva-utpdadebya |sarva-utpade- ) sarbon- bad omens,
bhyah phat hata bhya phat madabhyah phat
sarva-chaye-  |sarva-chayebya |sarva-chaye- " Tsarba tstsha- niohtmares
bhyah phat iphata bhya phat ebhyah phat g ’
sarva-apasma- |sarva-apasama- |sarva-apasmda- 18sazrva—apasmti— 2T 25arba apas- upasmaras
rebhyah phat  |rebya phata rebhya phat  |rebhya(h) phat  |marebhyah phat pa ?
sarva-austara-
sarva-ostarake- |kebya phata sarva-astara- 2 Bsarba osta- stirakas
bhyah phat sarva-austara- kebhya phat rakebhyah phat | ’
kebya phata
sarva-dur- sarva-diira- sarva-dura-  |“sarva-dur- " sarba dur-
langhitebhyah lagattebya phata lamghatebhya |langhitebhya(h) |lamghitebhyah |hostile magic,
lphat : hat lphat hat
sarva-duspreks- |sarva-disprra-  |sarva-dupsrak-|"’sarva-duspre- |*""sarba dupre- ovil eve
itebhyah phat  |ksaittaibya phata |satebhya phat |ksitebhya(h) phat|ksitebhyah phat ye,
sarva-jvare- sarva-jurebya sarva-jvare-  |'sarva-jvare- > sarba dzwa- fever
bhyah phat hata bhya phat bhya(h) phat rebhyah phat ’
sarva-tirthike-  |sarva-ttarukebya |sarva-tirthake- ’sarva-tirthi- - **>sarba tirthi- heretics
bhyah phat iphata bhya phat kebhya(h) phat  |kebhyah phat ?
sarva-unmdde- sarva-udma-  ['sarva-unma-  [**sarbonma-  |insanity-causing
bhyah phat debhya phat  |debhya(h) phat |debhyah phat demons,
sarva-Sramane- (sarva-Sramanebya |sarva-srama- Ysarva-sramane-"**>sarba ‘shra - monks
bhyah phat iphata nebhya phat  |bhya(h) phat manebhyah phat ’
- 20 L=
sarva-vidyadha- [sarva-vaidyadha- sarva-vidyd- sarva-vidya- “2%sarba bidya- ..
dharebhya dharebhya(h) magicians ...
rebhyah phat  |rebya phata phat Iphat dharebhyah phat

It will be clear from this list that sramana must be understood with a
pejorative meaning here, similar to tirthika “heretic” occurring in the
same context. This assumption is supported by a passage immediately
preceding, which is about the destruction of magic caused by a nagna-
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sramana, thus indicating that a special group of ‘naked” monks was
envisaged here. Of the Sanskrit manuscripts, only KhB has this
passage;®’ it reads <nagna-$ravana-krtam vidyam cchidaygme kilaydme>,
i.e., nagna-sramana-krtam vidyam chidayami kilayami “1 cut off and
nail down the magic performed by a ‘naked monk’”.®® In a similar way,
other terms denoting “heretics” obviously refer to magicians in the
same formula; this is true, e.g., for parivrajakas, i.e., “wandering
ascetics”, and arhats, i.e. “followers of Jaina doctrines”.®

A similar solution might then be sought for mulaka or the like we read in
2:3 in the Landhoo inscription. Of the word forms that may be seen here,
the feminine miilika might well fit with the meaning “root used in magic”
attested for it in the Paficatantra and elsewhere.’® On the other hand, this
could be one more term denoting a special group of (heretic) monks, viz.
miilikas, i.e., people “living on roots (as an ascetic practice)”.’

For two further terms of the Landhoo inscription, the STDh. may give
a decisive hint again as to their understanding, viz. gila and vica (2:6).
If the latter word stands for Skt. visa “poison”, gila may be identified
with gira which we find combined with visa in the compound visa-
yoga-gira-khakhordam in the STDh.”* Taking gira and gila as equival-
ent derivatives of Vg7 “to swallow”,” we arrive at “poisonous drink”

as a possible interpretation for them.

57 Lines 88-89 (Bailey 1963: 371); cp. no. 214 in the Tibetan version T, (Porci6
2000: 16). The Chinese transcripts (no. 944 and 945) confirm the reading (vol. 19,
p. 101b, 1. 21 f; p. 140D, 1. 21 £.).

% The Tibetan text of T, adds a corresponding formula where the Sramana is
“shaved-headed” (no. 220; Porci6 2000: 115).

% Cf. Porci6 (2000: 112, n. 232 and 114, n. 225). The passages in question are in
lines 61 and 68 of KhA and lines 80 and 89 of KhB (Bailey 1963: 362 / 371); they
are also contained in the Chinese versions (no. 944: vol. 19, p. 101b, L. 5f. and 1. 23f;
no. 945: vol. 19, p. 140b, 1. 4f. and 1. 23f)) and in nos. 191 and 215 of the Tibetan
version T.

" Monier-Williams 1899: 827a s.v. milaka.

"' Monier-Williams 1899: 827a s.v. miilika; BHSD, 437a.

™ vasa yaga gaura khakhaurrda KhA, 1. 103; visa yauga gira khakhaurrdam
KhB, 1. 134 (Bailey 1963: 365/373). The Tibetan text T, has, besides the corres-
ponding phrase (no. 313-315), a similar quotation in a mantra passage (no. 228:
sarba garebhyah phat | sarba bisebhyah phat | sarba yogebhyah phat; Porcié 2000:
18); the Chinese transcripts (no. 944, vol. 19, p. 102b, 1. 28 and no. 945, vol.19,
p- 141b, L. 3) seem to have only visayoga. As against Porcio (2000: 123, n. 339), the
evidence for gara is not better than for gira.

7 For the development of the / cf. Werba 1997: 283f.
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The question remains what the purpose of the Landhoo monument
might have been. Given that the brick-shaped stone is inscribed on all
four sides, it can hardly have been used in the construction of a build-
ing if the inscription was intended to be readable. A different proposal is
suggested by A. Ghosh’s account of a stone-slab from India bearing
another Buddhist text, which was found in a chaitya.”* According to the
author, “we have archaeological evidence that this practice of enshrining
sacred texts was followed all over India. At Nalanda, for instance,
besides some bricks inscribed with the Pratityasamutpada-siitra or its
shorter version yé dharma, etc., there have been found a large number
of terracotta tablets bearing on them the text of some dharani.” The
same is reported for the STDh. whose mantras “— along with other
dharanis — have ... served as dharmakaya relics to be placed in a
stiipa or statue”.” The present inscription may well have served a
similar purpose.
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